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New Members Class 

Pastor Mark’s membership class is beginning this month with six 

participants: Katie and Seth Totaro, Josh and Christine Suh, Chucky 

Jamison, and Wes Ring.  They are reading from the book God’s 

Riches by John Benton and John Peet. Please pray for these young 

people as they learn what it means to be a member of the church. 

If you plan to attend StIng… 
Please RSVP to Pastor Mark for the October 7th, 

7:00 p.m. meeting with $10 for the book, Notes 

from the Tilt-a-Whirl by N.D. Wilson. The general 

number of attendees needs to be established.         

If there are too few RSVPs, STING will be cancelled.  

Sister Sessions 
There will be a joint meeting of four local PCA sessions 
on October 8th at 10:00 a.m. at  Redeemer PCA in     
Hudson to discuss opportunities for joint ministry      
ventures. These sessions are from Faith Presbyterian 
Church, Redeemer Presbyterian Church, Grace          
Presbyterian Church, and Harvest Presbyterian Church. 

As sister congregations of the PCA with a connectional ecclesiology, each church 
has great needs as well as opportunities to advance the Kingdom of God        
together.  Says Pastor Mark, “I am deeply grateful for the prayers and support 
that [these churches] have given to each other and look forward to endeavoring 
with *them+ in Kingdom work.” 

2011 Reformation Conference 
This year’s NORF Reformation Conference will be held at Grace Covenant Church on October 28-

29th. The speaker will be Professor James Renihan; he will have three different lectures speaking 

on the Reformation’s history. See our church’s website for more information. 

http://www.google.com/imgres?q=notes+from+the+tilt-a-whirl&hl=en&biw=1366&bih=588&gbv=2&tbm=isch&tbnid=dQqMsKP4DzhUeM:&imgrefurl=http://www.christiansincontext.com/2011/06/notes-from-tilt-whirl-dvd.html&docid=gLRTp2pFJBycSM&w=300&h=436&ei=dk5eTtj6Ia_RiAK
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Cautions for the Times on the Subject of Holiness (Part 2) 
by JC Ryle  

 

 I ask, in the third place, whether it is wise to use vague language about perfection, and to press on Christians a 

standard of holiness, as attainable in this world for which there is no warrant to be shown either in Scripture or        

experience? I doubt it. 

  

 That believers are exhorted to “perfect holiness in the fear of God” - to “go on to perfection” - to “be perfect,” 

no careful reader of his Bible will ever think of denying. (2 Cor. vii. 1 ; Heb. vi. 1 ; 2 Cor. xiii. 11.) But I have yet to learn 

that there is a single passage in Scripture which teaches that a literal perfection, a complete and entire freedom from 

sin, in thought, or word, or deed, is attainable, or ever has been attained, by any child of Adam in this world. A        

comparative perfection, a perfection in knowledge, an all-round consistency in every relation of life, a thorough  sound-

ness in every point of doctrine - this may be seen occasionally in some of God’s believing people. But as to an absolute 

literal perfection, the most eminent saints of God in every age have always been the very last to lay claim to it! 

  

 On the contrary, they have always had the deepest sense of their own utter unworthiness and imperfection. 

The more spiritual light they have enjoyed the more they have seen their own countless defects and shortcomings. The 

more grace they have had the more they have been “clothed with humility.” (1 Peter v. 5.) 

 

 What saint can be named in God’s Word, of whose life many details are recorded, who was literally and        

absolutely perfect? Which of them all, when writing about himself, ever talks of feeling free from imperfection? On the 

contrary, men like David, and St. Paul, and St. John, declare in the strongest language that they feel in their own hearts 

weakness and sin. The holiest men of modern times have always been remarkable for deep humility. Have we ever 

seen holier men than the martyred John Bradford, or Hooker, or Usher, or Baxter, or Rutherford, or M’Cheyne? Yet no 

one can read the writings and letters of these men without seeing that they felt themselves “debtors to mercy and 

grace” every day, and the very last thing they ever laid claim to was perfection! 

 

 In face of such facts as these I must protest against the language used in many quarters, in these last days, 

about perfection. I must think that those who use it either know very little of the nature of sin, or of the attributes of 

God, or of their own hearts, or o£ the Bible, or of the meaning of words. When a professing Christian coolly tells me 

that he has got beyond such hymns as “Just as I am,” and that they are below his present experience, though they 

suited him when he first took up religion, I must think his soul is in a very unhealthy state! When a man can talk coolly 

of the possibility of “living without sin” while in the body, and can actually say that he has “never had an evil thought 

for three months,” I can only say that in my opinion he is a very ignorant Christian! I protest against such teaching as 

this. It not only does no good, but does immense harm. It disgusts and alienates from religion far-seeing men of the 

world, who know it is incorrect and untrue. It depresses some of the best of God’s children, who feel they never can 

attain to “perfection” of this kind. It puffs up many weak brethren, who fancy they are something when they are    

nothing. In short, it is a dangerous delusion.  

 

 In the fourth place, is it wise to assert so positively and violently, as many do, that the seventh chapter of the 

Epistle to the Romans does not describe the experience of the advanced saint, but the experience of the unregenerate 

man, or of the weak and un-established believer? I doubt it. I admit fully that the point has been a disputed one for 

eighteen centuries, in fact ever since the days of St. Paul. I admit fully that eminent Christians like John and Charles 

Wesley, and Fletcher, a hundred years ago, to say nothing of some able writers of our own time, maintain firmly that 

St. Paul was not describing his own present experience when he wrote this seventh chapter. I admit fully that many  
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cannot see what I and many others do see: viz., that Paul says nothing in this chapter which does not precisely tally 

with the recorded experience of the most eminent saints in every age, and that he does say several things which no 

unregenerate man or weak believer would ever think of saying, and cannot say. So, at any rate, it appears to me….  

 

 (5) In the fifth place, is it wise to use the language which is often used in the present day about the doctrine of 

“Christ in us”? I doubt it. Is not this doctrine often exalted to a position which it does not occupy in Scripture? I am 

afraid that it is. 

 

 That the true believer is one with Christ and Christ in him, no careful reader of the New Testament will think of 

denying for a moment. There is, no doubt, a mystical union between Christ and the believer. With Him we died, with 

Him we were buried, with Him we rose again, with Him we sit in heavenly places. We have five plain texts where we 

are distinctly taught that Christ is “in us.” (Rom. viii. 10; Gal. ii. 20; iv. 19; Eph. iii. 17; Col. iii. 11.) But we must be careful 

that we understand what we mean by the expression. That “Christ dwells in our hearts by faith,” and carries on His  

inward work by His Spirit, is clear and plain. But if we mean to say that beside, and over, and above this there is some 

mysterious indwelling of Christ in a believer, we must be careful what we are about. Unless we take care, we shall find 

ourselves ignoring the work of the Holy Ghost. We shall be forgetting that in the Divine economy of man’s salvation 

election is the special work of God the Father - atonement, mediation, and intercession, the special work of God the 

Son - and sanctification, the special work of God the Holy Ghost. We shall be forgetting that our Lord said, when He 

went away, that He would send us another Comforter, who should “abide with us” for ever, and, as it were, take His 

place. (John xiv. 16.) In short, under the idea that we are honouring Christ, we shall find that we are dishonouring His 

special and peculiar gift - the Holy Ghost. Christ, no doubt, as God, is everywhere - in our hearts, in heaven, in the place 

where two or three are met together in His name. But we really must remember that Christ, as our risen Head and High 

Priest, is specially at God’s right hand interceding for us until He comes the second time; and that Christ carries on His 

work in the hearts of His people by the special work of His Spirit, whom He promised to send when He left the world. 

(John xv. 26.) A comparison of the ninth and tenth verses of the eighth chapter of Romans seems to me to show this 

plainly. It convinces me that “Christ in us” means Christ in us “by His Spirit.” Above all, the words of St. John are most 

distinct and express: “Hereby we know that He abideth in us by the Spirit which He hath given us.” (1 John iii. 24.) 

 

 In saying all this, I hope no one will misunderstand me. I do not say that the expression. “Christ in us” is        

unscriptural. But I do say that I see great danger of giving an extravagant and unscriptural importance to the idea     

contained in the expression; and I do fear that many use it now-a-days without exactly knowing what they mean, and 

unwittingly, perhaps, dishonour the mighty work of the Holy Ghost…. 

 

 (Some) maintained that the separate, personal life of the believer was so completely gone, that it was Christ 

living in him who repented, and believed, and acted! The root of this huge error was a forced and unscriptural  

interpretation of such texts as “I live: yet not I, but Christ liveth in me.” (Gal. ii. 20.) And the natural result of it was that 

many of the unhappy followers of this school came to the comfortable conclusion that believers were not responsible, 

whatever they might do! Believers, forsooth, were dead and buried; and only Christ lived in them, and undertook     

everything for them! The ultimate consequence was, that some thought they might sit still in a carnal security, their 

personal accountableness being entirely gone, and might commit any kind of sin without fear! Let us never forget that 

truth, distorted and exaggerated, can become the mother of the most dangerous heresies. When we speak of “Christ 

being in us,” let us take care to explain what we mean. 

 

 

  


